It has been said that ideas are the most durable and long-lived things in the world, and the history of mankind in recent years has shown that the durability of certain ideas can be matchedor sometimes, fortunately, only approached -by the fury with which their enemies seek to overthrow them. The recent years have taught us, too, that ideas persist and even grow, even though, either through stress or in the peaceful evolution of man, they change their clothing and transmute their imagery. Thus it is that to the observer there may seem to have been a veritable transformation, when in truth it is only the outward shell which has changed or has taken on new tones and colors from the changing world in which the original idea continues to live.
Another lesson that has been borne in upon us is that when two systems clash, the triumphant system, sometimes wittingly, sometimes unwittingly, comes to incorporate within itself certain essential elements of the creed or wisdom or way of life which it has conquered. The vanquished state or system does not perish at once, and its ideas, whether by policy of the victor or without his knowledge or even against his will, may emerge, in new dress it is true, in the now complacent and satisfied mind of the conqueror, reassured and relieved in his success.
Thus it is with the triumph of Christianity. A distinguished scholar has written 1 that "between A.D. 320 and A.D. 420 the whole outlook of the civilized world had to change. The greatest revision of historical perspective ever known was forced upon every man. There was never such a complete alteration of moral and political values in such a short time, before or after." In some respects the age in which we are now living is not dissimilar. The alteration of moral and political values was plain to everyone. Men had to adjust their minds to the new idea that the Roman Emperor, who had been regarded for official purposes as a divine being, had to continue as such, in order to hold together the body of law and custom which constituted the very basis of the Empire's existence, while at the same time he became the actual head of the new State Church whose fundamental teaching and purpose were at variance with the religious and philosophical system on which the imperial power and functions had for centuries been based.2
There was official reaction of a violent kind in the effort of Julian the Apostate to regenerate and reorganize Hellenism. The word megalopsychia had been used to denote various qualities. Plato18 applied it to "arrogance," aphrosyne. A more widely-known conception was Aristotle's notion of megalopsychia: 19 "that man is megalopsychos, 'great-souled,' who deems himself worthy of great things and is in fact worthy of them." Finally, another view was current. According to this notion, which appears in Diogenes Laertius,20 megalopsychia was defined by the Stoics as "the knowledge or habit of mind which makes one superior to anything that happens, whether good or bad equally."
The elaborate character of the floors at Antioch suggests that the owners and their friends took considerable interest in the idea of megalopsychia, and the presence in both of them of the allegory of the hunt, which was a well-known device employed both to exemplify the strength and courage of a ruler and to symbolize man's personal triumph over passions and temptations,21 serves to strengthen our estimation of the didactic and ethical significance which these mosaics possessed. Whether a contemporary read into them.the Aristotelian or the Stoic interpretation, he would still find in these magnificent scenes a lesson of high moral significance which would set before him the epitome of all the virtues. Aristotle indeed had written 22 that "Greatness of Soul (megalopsychia) seems therefore to be as it were a crowning ornament of the virtues: it enhances their greatness, and it cannot exist without them." Even if one did not know this particular passage, the same notion is inherent in the word megalopsychia itself.
Some pagans tried hard to re-study and re-evaluate classical philosophy and ethics in current terms, in order to preserve, among changed conditions, the pagan wisdom and experience of life which they found more satisfying and more practical than Christian doctrine. May it not be that, One of the most useful and most important things about an emperor is that he is a "magnificent man" -the princeps inter pares -to whom his subjects can look for example and inspiration. Constantine, Julian, Theodosius and Justinian could all have aspired to megalopsychia, and all their subjects, of whatever inner persuasion or outward service, could both understand and strive for the like confidence and strength. Justinian may have striven to practice Faith, Hope and Charity, and his subjects likewise; but he had himself set up as Achilles and his subjects had in their houses mosaics of megalopsychia.24 23 
